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N’iLAH

Again the day rolls

into darkness; the sky

spills its pinks and purples,
draining to blackness. Deep
inside there is a closing,

a small gate

swinging shut in the mind.
Those few last thoughts
rush through, and a life

is sealed. Outside the temple
a lone bird sounds its call,
waits for response.
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El nora alilah, El nora alilah,
hamtzei lanu m’chilah, bishat han’ilah.
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M’tei mispar k’ruim, I'cha ayin nosim,
umsal'dim b’chilah, bishat han’ilah. El nora alilah . ..
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Shofchim I'cha nafsham, m’cheih fisham v'chachasham,
hamtzi-eim m’chilah, bishat han’ilah. El nora alilah . ..
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Heyeih lahem [’sitrah, v’hal’tzeim mim’eirah,
v'chotmeim I’hod ulgilah, bishat han’ilah. ~ El nora alilah . ..
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Chon otam v’racheim, v’chol locheitz v’locheim,
aseih vahem f’lilah, bishat han’ilah. El nora alilah . . .
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Z'chor tzidkat avihem, v'chadeish et y’'meihem,
k’kedem ut-chilah, bishat han’ilah. El nora alilah . ..
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K’ra na sh’nat ratzon, v’hasheiv sh’ar hatzon,
I’Oholivah v’'Oholah, bishat han’ilah. El nora alilah . ..
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Tizku I'shanim rabot, habanim v’habanot,
b’ditzah uvtzoholah, bishat han’ilah. El nora alilah . ..

EL NORA ALILAH 127 X111 YR. Composed by Rabbi Moses Ibn Ezra (ca. 1055-
1138), this piyut (religious poem) from the Sephardic tradition resounds with
urgency, hope, and faith in the special power of prayers uttered in this closing hour
of Yom Kippur.
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HaT filah - Standing before God

Ki-kadosh hayom laAdoneinu; ,’D’g"l'ljg‘? (k| W1TQ"3
val-tei-atzeivu — :1333,’]1-‘781
ki chedvat Adonai hi ma-uz'chem. 02TV R DTN

This day is holy to our God. Do not be sad,
for your rejoicing in the Holy One is the
source of your strength.

Adonai, s’fatai tiftach — LNOM NOv MR
ufi yagid t’hilatecha. ﬂn‘;nn T2

Adonai, open my lips,
that my mouth may declare Your praise.

THIS DAY IS HOLY D1’ WiTj?™3, Nehemiah 8:10. Nehemiah’s words were meant
to comfort and reassure the community of Jews recently returned from exile in
Babylonia (5th century BCE). When he saw the people grieving over their failure
to fulfill the mitzvot, he urged them to move from repentance to celebration,
teaching that the proper way to honor God is through joyful, life-affirming acts.

For those who have reached the closing hour of Yom Kippur, this verse is a
reminder that we do not achieve spiritual fortitude through excessive self-
recrimination and despair. Rejoicing in the Holy One is the source of our
strength. We enter the last T’filah of this sacred day encouraged to cultivate
our own sense of joy.

ADONAI, OPEN MY LIPS NAOM *N9W 1R, Psalm 51:17.
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Baruch atah, Adonai,

Eloheinu v’Elohei avoteinu v'imoteinu,
Elohei Avraham, Elohei Yitzchak,
v’Elohei Yaakov;

Elohei Sarah, Elohei Rivkah,

Elohei Rachel, v’Elohei Leah.

HakEl hagadol hagibor v’hanora —

El elyon,

gomeil chasadim tovim, v’koneih hakol;

v’zocheir chasdei avot v'imahot,
umeivi g’ulah livnei v'neihem

I’maan sh’mo b’ahavah.

Zochreinu I'chayim,
Melech chafeitz bachayim;
v'chotmeinu b’sefer hachayim,

I’maancha, Elohim chayim.

Melech ozeir umoshia umagein.
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You are the Source of blessing, Adonai, our God

and God of our fathers and mothers:

God of Abraham, God of Isaac, and God of Jacob;

God of Sarah, God of Rebecca, God of Rachel, and God of Leah;
exalted God, dynamic in power, inspiring awe,

God sublime, Creator of all —

yet You offer us kindness,

recall the loving deeds of our fathers and mothers,
and bring redemption to their children’s children,
acting in love for the sake of Your name.

Remember us for life, sovereign God who treasures life.
Seal us in the Book of Life, for Your sake, God of life.

Sovereign of salvation, Pillar of protection —

AW MY AR 120 ,7,N0R 7112
Baruch atah, Adonai, magein Avraham v’ezrat Sarah.
Blessed are You in our lives, Adonai, Shield of Abraham, Sustainer of Sarah.



In Hebrew, choose either hakol or meitim.

Atah gibor I'olam, Adonai,
m’chayeih hakol/meitim atah,

rav I’hoshia.
Morid hatal.

M’chalkeil chayim b’chesed,
m’chayeih hakol/meitim
b’rachamim rabim.

Someich noflim,

v'rofei cholim umatir asurim,
umkayeim emunato lisheinei afar.
Mi chamocha, baal g’vurot;

umi domeh-lach? —

melech meimit umchayeh

umatzmiach y’shuah.

Mi chamocha, El harachamim? —

zocheir y’tzurav I'chayim b’rachamim.
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Vne-eman atah Ihachayot hakol/meitim.  D°TIA\Y2N NP7 NAR YARIT

Your life-giving power is forever, Adonai — with us in life and in death.

You liberate and save, cause dew to descend;

and with mercy abundant, lovingly nurture all life.

From life to death, You are the force that flows without end —

You support the falling, heal the sick, free the imprisoned and confined;
You are faithful, even to those who rest in the dust.

Power-beyond-Power, from whom salvation springs,
Sovereign over life and death — who is like You?
Merciful God, who compares with You?
With tender compassion You remember all creatures for life.

Faithful and true, worthy of our trust —

You sustain our immortal yearnings; in You we place our undying hopes.
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Baruch atah, Adonai, m’chayeih hakol/hameitim.

Wellspring of blessing, Power eternal, You are the One who gives and renews all life.
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Unhalelcha nora v'ayom, kadosh. UiTR O N1 7[‘7‘71']]1
Hear us this day!

Forgive us, we pray — for the day begins to fade.
Your holiness awakens deepest awe.
Your praise shall be our song.

Uvchein ulcha taaleh k'dushah, ,ﬂ\?'fp ﬂ‘?)’f_\ 7[‘91 mm
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mocheil v’solei-ach. n‘?'lUT bﬂ]?ﬂ

Our Sovereign,
God of pardon and forgiveness,
let these words of sanctity ascend to You.

Pit-chu-lanu shaarei-tzedek; PZTTIVY JJP'JHQQ
navo vam, nodeh Yah. e ﬂ'_[‘l] ,D;'N:l;

Open the gates of righteousness for us;
open the gates that we may enter and praise the Eternal.

Open the gates for us, for all Israel, and for people everywhere:
the gates of acceptance and atonement, beauty and creativity;
the gates of dignity, empathy, and faith;

the gates of generosity and hope, insight and joy;

the gates of knowledge and love, meaning and nobility;

the gates of openness, patience, and the quest for peace;

the gates of renewal, song, and tranquility;

the gates of understanding and virtue;

the gates of wisdom and wonder; exultation, youth and old age;
the gates of Zion — reborn and rebuilt in our time.

Open the gates; open them wide — show us the way to enter.
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b’sefer hachayim 0»NnN 1903

livrachah v'likdushah — AP Ny
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Seal us

for holiness and blessing in the Book of Life —
for You are holy and Your name is holy;
and we yearn to enter Your gates in holiness.

Ki atah notein yad I'foshim; ,D’)_’V{J".lg‘? TN NRR M
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For You hold out Your hand to those who do wrong;
Your right hand opens wide to receive those who return.

YOU HOLD OUT YOUR HAND T )11 NNAX. Three times in N'ilah the Hebrew
words atah notein yad are spread wide across the page to proclaim this message: we
have prayed, fasted, confessed, and asked forgiveness — all to the best of our ability.
Now, instead of the long confession, Al Cheit, we say: “You hold out Your hand.”
That s, instead of a final litany of sin, we say: “You reach out to us.”

The word yad can also mean “power.” In that sense, atah notein yad (“You give
us power”) suggests that, in these last moments of Yom Kippur, God offers us the
freedom and strength to turn our hands into instruments of blessing, to transform our
myriad words of atonement into deeds of goodness.
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Gates of Heaven! Gates of Wisdom'’s Palace!
Open them now to the people who seek life’s meaning in Torah.

Gates of Mystery! Gates of Hidden Truth!
Open them now to those who hold fast and refuse to give up.

Gates of Splendor! Gates of Beauty!
Open them now to Your faithful congregation.

Gates of Your Presence! A Vision of Glory!
Open them now to the red-eyed and weary from fasting and prayer.

Gates of Purity! Gates of Radiance!
Open them now to the people who glow with inner light.

Gates of Sovereignty! Gates of Strength!
Open them now to the people You have never abandoned.

GATES OF HEAVEN )INX "MYW. This liturgical poem (piyut) by Rabbi Simeon ben Isaac
Abun (ca. 925-1020) was written to introduce the K’'dushah — a vision of the heavenly hosts
joining the congregation of Israel in proclaiming God’s glory. Focusing on the mutual love
and loyalty that unite God and the Jewish people, the poem evokes an exhausted community
yearning for a glimpse of heaven: transcendent beauty and meaning.

WISDOM’S PALACE. This translation of the words shaarei armon draws on the imagery in
Maimonides’ famous 12th-century Parable of the Palace (Guide for the Perplexed 3:51), which
describes those who seek to draw closer to the divine Sovereign through the intellectual and
spiritual quest for truth.
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Atah kadosh, v'shimcha kadosh — WITR Tawv Wit NRR
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You are holy.

Your name is holy.
Seekers of holiness praise You day by day. Selah.

VIR 7700, ANR T3
Baruch atah, Adonai, haMelech hakadosh.
You are the Source of blessing, Eternal One —
Sovereign of the sacred.

SEEKERS OF HOLINESS PRAISE YOU DAY BY DAY 1990 01 223 0WIT1. The Talmud
gives us a way of understanding what it means to be a “seeker of holiness.” In B'rachot 17a we
read: “A favorite saying of the rabbis of Yavneh was: 1am God’s creature and my friend is God’s
creature. My work is in the city and my friend’s work is in the field. I rise early for my work and
my friend rises early, as well. Just as my friend does not presume to do my work, so I do not
presume to do my friend’s work. In case you were to say, ‘I study much Torah and my friend
studies little’ — have we not learned that, whether we do much or little, it is all one — provided
we direct our hearts to heaven?” Seekers of holiness are those who devote their energies, great
or small, to living in the presence of the Divine. Our tradition teaches us that the spiritual life
should not be marred by competition, which leads to a “holier than thou” attitude. Rather,
sincerity and intentionality define the search for holiness.

SOVEREIGN OF THE SACRED WiTpn T220. Throughout the High Holy Days we use the term
“Sovereign” (haMelech) in this blessing instead of the word “God” (haEl). Experiencing our-
selves in the presence of the Sovereign cultivates humility —a quality that is essential to asking
forgiveness and confessing wrongdoing.
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You chose us, with love, to be messengers of mitzvot;
and through us You made known Your aspirations.

Among all the many peoples,

You gave us a pathway to holiness.

Among all the great nations,

You uplifted us and made Yourself our Sovereign —
and so we seek You and serve You

and celebrate our nearness to Your presence.

Your great and sacred name has become our calling.
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redeemable, forgiven, blessed,
by what right—only by
wanting—

to have done
enough, to have done what is right,
or not—

emptied out
to make room for the unasked for,
that the soul might live—

red poppies still bowed down
on narrowest curving stems
after the rain has passed,

still staring
at the darkened ground,
heedless of the light they wear—



Pages 638-640

Zochreinu, Adonai Eloheinu, bo I'tovah. Amen. JAN ﬂ;"l\Dl? 12 ,13’;]"723 AN
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Eternal our God,

remember us, Amen

be mindful of us, Amen

and redeem us
for a life of goodness and blessing. Amen

Uvidvar y’shuah v'rachamim chus v'choneinu; 42211 01N 0N NYIW? 12727

v'racheim aleinu v’hoshi-einu — ,’D;?’\.’)"lﬂ] -]3#?33 onm
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Favor us with words of deliverance and mercy.
Show us the depth of Your care.

God, we await Your redemption,

for You reign with grace and compassion.

CLOSING WORDS OF HAT’FILAH ( facing page). This prayer brings together several essential themes
of the four final blessings of HaT filah. A rabbi of the 2nd-3rd centuries, Mar Shmuel of Babylonia,
composed a condensed version of HaT filah, known by its initial word — Havineinu (Give us insight) —
intended for occasions when time is short. In similar manner, a sense of urgency prevails during N'ilah;
and there is an eagerness to devote our fullest energies to the last S’lichot (Songs of Forgiveness) and
Vidui (Confession) of Yom Kippur. Thus this machzor concludes HaT filah with an abridged version of
the final blessings, inspired by Mar Shmuel’s Havineinu.




Closing Words of HaT’filah — Forgiveness, Zion, Covenant, and Peace

Eloheinu v’Elohei avoteinu v'imoteinu, ﬂ]’m"l)ﬂb_ﬂ: 1NN ’ﬂ‘?fﬂ 'lJ’ﬂ‘W‘i

Our God and God of all generations,

on this Great Sabbath of Forgiveness,

forgive our moral failings;

on this Great Sabbath of Goodness,

teach us to be satisfied with Your goodness;

on this Great Sabbath of Atonement,

purify our hearts to serve You in truth.

Blessed are You, Adonai:

Year after year You set us on the path from guilt to holiness.

Our God and God of all generations,
let us feel Your nearness;
let us know Your love.
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Baruch atah, Adonai, hamachazir Sh’chinato I'Tziyon.
Let our eyes and hearts experience Your Presence in Zion.

God of goodness, mercy, and hope,
we are grateful for Your gifts of love and compassion.
Seal us today for a life of integrity, lived in covenant with You.

God of peace, grant us peace — Your most precious gift.

You have given us freedom to choose between good and evil,
life and death.

May we choose life and good,

that our children may inherit from us the blessing of peace.

May we and the whole family of Israel

be remembered and sealed in the Book of Life.

Blessed is forgiveness and blessed are goodness, mercy, and love.
Blessed is the nearness of Divine Presence and blessed is the hope for peace.

oibwn nwiy ,» ,NnR 7112
Baruch atah, Adonai, oseih hashalom.
You are the Blessed One, the Eternal One, Source of peace.
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S’lichot - Songs of Forgiveness

Open the Gates
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Open a gate for us when the gates are being closed,
for the day is about to fade.

The day shall end, the sun shall set.
Let us enter Your gates!

Holy One, we pray:

Please — be patient.

Please — pardon and forgive.
Please — show compassion.
Please — lead us to atonement.
And help us, please help us

to conquer injustice

and triumph over sin.

OPEN A GATE 119 NNY. These traditional words — likely a fragment from a lost poem — voice a
yearning for a way forward, a way to connect with the Holy One, even as the gates of this holy
day are closing.

THE PERSONAL SIGNIFICANCE of Yom Kippur ultimately turns on the individual’s ability to
believe that his or her life can be different. The main obstacle to t’shuvah is not whether God will
forgive us but whether we can forgive ourselves — whether we can believe in our own ability to
change the direction of our lives, even minimally. T’shuvah is grounded in the idea of an open
future, in the belief that the possibilities for human change have not been exhausted, that the
final chapters of our personal narratives have not been written. (Rabbi David Hartman, 1931-2013)
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Your Promise Is Forever
God Most High, Your promise is forever.

Even when prayer is a struggle
and You seem far away
the doors open wide for the repentant.

Like the stoutness of oak trees —
so is our stubbornness.

Like thorns and thistles —
so is our malice.

And yet You say:
Return, rebellious children.
Seek My face with tears and supplication.

God Most High, Your promise is forever.

Impoverished,
we knock on Your door, seeking kindness,
lamenting our lot —

Remember us!
Recall us for a full life!
May Your ancient love come to us quickly.

And You say:
Come to Me with thanksgiving and songs.

God Most High, Your promise is forever.

GOD MOST HIGH. Based on a S’lichah (liturgical poem) for Yom Kippur evening by Rashi
(Rabbi Shlomo Yitzchaki, 11th century). The prayer is still found in the Kol Nidrei liturgy
of the northern Italian cities of Asti, Fossano, and Moncalvo. The phrase “Your promise is
forever” resonates with the poignant words of the N'ilah service: Atah notein yad 'foshim
(You hold out Your hand to those who do wrong).

YOUR PROMISE IS FOREVER, Psalm 119:89.

THORNS AND THISTLES, Ezekiel 2:6.

RETURN, REBELLIOUS CHILDREN, ]eremiah 3:14.

SEEK MY FACE WITH TEARS AND SUPPLICATION, based on Psalm 27:8 and Jeremiah 3:21.

COME TO ME WITH THANKSGIVING AND SONGS, based on Psalm 100:24.
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“S’lach-na laavon haam hazeh AT ayn TD’\? NP0
k’godel chasdecha, 70N ‘71’33
v'chaasher nasata laam hazeh n10 0YY NNRW WK1
mimitzrayim v'ad heinah.” A0 0NN

Moses prayed to God:

“As You have been faithful to this people ever since Egypt,
please forgive their failings now,
in keeping with Your boundless love.”

“Adonai, Adonai: El rachum v'chanun; 1A O1N7 ‘7N o 11

erech apayim, v'rav-chesed ve-emet; TR TN ,OOR N

notzeir chesed laalafim; ,D”.D‘?I:Z‘? TO1n gha!

nosei avon vafesha v'chataah; v'nakeih.” Nj221,NRONT YWY 1Y XYW
“Adonai, Adonai —

God, compassionate, gracious, endlessly patient, loving, and true;
showing mercy to the thousandth generation;
forgiving evil, defiance, and wrongdoing; granting pardon.”

Vayomer Adonai: :ﬁ -\DNTI
“Salachti kidvarecha.” AT ’nﬂ‘gg
And God responded:

“I forgive, as you have asked.”

AS YOU HAVE BEEN FAITHFUL R)"N20, Numbers 14:19.

ADONAI, ADONAI »,», Exodus 34:6-7. Our Sages (Talmud Rosh HaShanah 17b) envisioned
God promising that all those who recite this prayer, known as the Thirteen Divine Attributes,
will receive divine compassion and forgiveness. But these words are nota magic formula
intended to manipulate God for our own benefit. Rather, if we recite them with sincerity and
focus, we can transform ourselves into “a chariot for God’s Presence.” That is, through our own
actions we can make God’s compassion manifest in the world. Strengthening our own sense of
God’s Presence within us, we become the carriers of divine love, responsible for revealing the
Divine Presence to others.

AND GOD RESPONDED » 10N1, Numbers 14:20.
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THOSE WHO STRUGGLE WITH PRAYER

Enkat m’sal’decha — ,T'TI"?QD nPar
taal lifnei chisei ch’vodecha. T122 R ’35‘7 ‘73_’13
Malei mishalot am m'yachadecha, T2 OY NiYRWA YN
Shomei-a tfilat ba-ei adecha. S[ETVENNE ﬂ‘?Dn yRiv

May the prayers of those who struggle with prayer
reach Your presence.

May the people who say “Hear, O Israel”
come to know You as the One who hears.

Great Giver, Israel’s eternal hope —
You are rich in forgiveness.
Though You dwell on high,
Your compassion is present—here and now.

Shelter us in the shade of Your presence.

When You look into our hearts, be kind; set us on the right path.
Come to us, our God. Please, be my Strength.

Hear the ache in our voices, the pain of our plea.

Most High and Hidden—we yearn to hear: “I have forgiven.”
A broken people hungers for Your care and protection.
Answer us with righteousness. Inspire us with awe.
Adonai, be our Help—give us strength.

MAY THE PRAYERS. Each of these four stanzas is by a different poet: Rabbi Silano of Venosa,
Italy (9th century); Rabbi Shefatya ben Amitai of Oria, Italy (9th century); Rabbi Yitzchak
ben Shmuel of Dampierre, France (12th century); and Rabbi Shlomo ben Shmuel of Akko,
Israel (13th century). The poem resonates with the language of Isaiah 49:2, Jeremiah 17:9,
and Psalm 68:29.

BE MY STRENGTH. The individual soul, unable to hold back, bursts forth with a personal plea
in the midst of this otherwise communal prayer (“Shelter us. ... Cometo us....").

A BROKEN PEOPLE. The Hebrew Bible tells us that God cares especially for the poor and vul-
nerable. The poets of this prayer present the Jewish people as spiritually impoverished and
broken in spirit—an image that may also ring true for Jews living after the Shoah.



Ki anu amecha, v'atah Eloheinu;
anu vanecha, v'atah avinu.
Anu avadecha, v'atah adoneinu;

anu k’halecha, v'atah chelkeinu.

Anu nachalatecha, v'atah goraleinu;

anu tzonecha, v'atah ro-einu.
Anu charmecha, v'atah notreinu;
anu f’ulatecha, v'atah yotzreinu.
Anu rayatecha, v'atah dodeinu;
anu s'qulatecha, v'atah k’roveinu.

Anu amecha, v'atah malkeinu;

anu maamirecha, v'atah maamireinu.

Our God and God of our ancestors —

AVTIOR NN, TAY 128 3
APIN AN, 022 1IN
AANTR ANRT,TTIY 12N
PPN DR T20p 128
222712 NARY,ANN2 1N
ﬂ];?‘l'l ﬂ]jt:ﬂ: F[QN'X -1323
127011 NRRT, TR0 12N
AP AR ANV 1IN
JATIT NORT, ANV 1R
12217 NN, N30 128
22270 AR, TAY 12N

2PARD AR, TPARD 1IN

We are Your people; and You are our God.

We are Your children; and You are our father, our mother.
We are the people who serve You; and You call us to serve.
We are Your community; and You are our portion.

We are Your legacy; and You are our purpose.

We are Your flock; and You are our shepherd.

We are Your vineyard; and You watch over us.

We are Your work; and You are our maker.

We are Your beloved; and You are our lover.

We are Your treasure; and You are the one we cherish.
We are Your people; and You reign over us.

We offer You our words; and You offer us Yours.

So forgive us, pardon us, lead us to atonement.

WE ARE YOUR PEOPLE T2Y 12X *2. With its plethora of images for God, this piyut (reli-
gious poem) encourages us to think beyond the narrow definition of Divinity as “Ruler of the
universe.” Above all, it suggests a theology that is relational, built on our capacity to respond to

the Other.

In N'ilah we turn from the soul-searching of Yom Kippur to the world of relationships in our
daily lives — encompassing love, responsibility, and commitment. This prayer may serve asa
tool for exploring the multifaceted nature of those relationships.
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Vidui - Confession

How Do We Offer the N’ilah Confession?

With Honesty and Humility

Anu azei fanim, v'atah rachum v’chanun. AN 01N NRRT,OI9 Y 1R

Anu k’shei oref, v'atah erech apayim. OOR IR NN ﬂ_lll’ WP 1R

Anu m’lei-ei avon, v'atah malei rachamim. . 0")AT]"] N‘?Y.:] RN QY ’N‘?D 1R

Anu yameinu k’tzeil oveir, viatah hu — R1N NNRY 021y ‘733 127 1R
ushnotecha lo yitamu. AAre N ﬂ’ﬂu\)ﬂ

We are insolent — but You are compassionate and gracious.

We are stubborn and stiff-necked — but You are slow to anger.

We persist in doing wrong — but You are the essence of mercy.

Our days are a shadow passing by, but You — You are existence itself,
Your years never ending. ‘

With a Moment of Self-Reflection

Eloheinu v’Elohei avoteinu v'imoteinu, ﬂJ’]m)ﬂN]: 713’.'(31:123 ’nbN'l U’ﬂ‘?N

tavo I'fanecha t’filateinu; ,'IJD‘?DN 7[’;@‘7 NI
val titalam mit’chinateinu. A20annm D‘?)_’ﬂﬂ ‘7?‘31
Anachnu azei fanim ukshei oref QY WP 09 MY 1NN
lomar I'fanecha, ﬂ’g?‘? '1731‘7
Adonai Eloheinu v’Elohei avoteinu q]’ﬂ‘lllﬁ ’ﬂ‘?N'I TJ’ﬂ‘JN n
v'iimoteinu: 1]’D1DN1
Tzadikim anachnu, v’lo chatanu. JARON N‘?'l 1NAR QT
Aval anachnu chatanu. AARON 1ANAR ‘D;IN

Our God and God of all generations, may our prayers reach Your presence.
And when we turn to You, do not be indifferent.

Adonai, we are arrogant and stubborn, claiming to be blameless and free of sin.
In truth, we have stumbled and strayed.

We have done wrong.



How Do We Offer the N’ilah Confession?
With All Our Heart, with All Our Mind, with All Our Being

Ashamnu, bagadnu, gazalnu, dibarnu dofi. 9T 127127 12713 1723 1I0WR

He-evinu, v’hirshanu, zadnu, chamasnu, A2DAN A3TT 129WN7 3127190
tafalnu sheker. aRY 13‘79\2
Yaatznu ra, kizavnu, latznu, maradnu, AT ﬂ]¥? A2213, 37 123»
niatznu, sararnu, avinu, pashanu, AIVWI MY A17710 ,123R)
tzararnu, kishinu oref. ﬂﬁl} ’I]’\?Q AN
Rashanu, shichatnu, tiavnu, ‘ AT ,HUD\_D' ﬂ])}\?j
ta-inu, titanu. ATV AN

Of these wrongs we are guilty:

We betray. We steal. We scorn. We act perversely.

We are cruel. We scheme. We are violent. We slander.

We devise evil. We lie. We ridicule. We disobey.

We abuse. We defy. We corrupt. We commit crimes.

We are hostile. We are stubborn. We are immoral. We kill.
We spoil. We go astray. We lead others astray.

Mah nomar I'fanecha, yosheiv marom? 017 apid ,7[’IJ$‘7 1N NN

Umah n’sapeir I'fanecha, shochein sh'chakim? D PTIW 121V ﬂ’g@‘? 1903 N

Halo kol hanistarot v’haniglot ﬂ1‘7]3ﬂ'| ﬂ'l'\UDJCI ‘7; N‘?ﬂ
atah yodei-a. .32:[1’ AN

What can we say to You whose existence is beyond time and space?
What words of ours can reach Your realm

beyond the clouds, beyond heaven itself?

Every hidden mystery, every revelation — surely, You know them all.

CONFESSION "7 (facing page). In all other Yom Kippur services, there are two confessions:
one long (Al Cheit) and one short (Ashamnu). N'ilah has only the shorter confession, Ashamnu;
and Al Cheit is replaced by the prayer that begins “You hold out Your hand (Atah notein yad).”
Thus, in the closing moments of Yom Kippur, the focus shifts from our wrongs and sins to an
image of God reaching out to us — encouraging our repentance with open arms, as it were,

A commentary from the time of Rashi (11th century) notes that yad means not only “hand”
butalso “ability” and “freedom of action,” suggesting that Atah notein yad can be read as a state-
ment that God offers human beings free will, choice, and moral autonomy.




You Hold Out Your Hand

Atah notein yad I’foshim, ,D’l_’\:”:lg‘? TN NRN
vimincha f’shutah I’kabeil shavim. anvw ‘DJP_‘D NVIVY 71N
Vat’lam’deinu, Adonai Eloheinu, ,’l]’ﬂblﬁ n ,13?[73‘_7]11
I’hitvadot I’fanecha al kol avonoteinu, ,7(]"].]1]'13_? ‘7; ‘73_) 7[’;?‘7 ﬂ'l"l']ﬂﬂ‘?
I’'maan nechdal mei-oshek yadeinu, ,.'1]’:[2 PW)}D ‘7’[“] ]3_’7;‘7
utkab’leinu bit-shuvah sh’leimah I’fanecha, ,7[’;@‘7 ﬂ);)‘?\b ﬂ;lﬂ\ﬂ]?l::l ]JT?JP_ITI
I’'maan d’varecha asher amarta. R AVR AT ]3_’7;‘7

You hold out Your hand to those who do wrong;

Your right hand opens wide to receive those who return.

You teach us the true purpose of confession:

to turn our hands into instruments of good,

to cause no harm or oppression.

Receive us, as You promised, in the fullness of our heartfelt ¢t shuvah.
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V’atah Elo-ah s’lichot, ,ﬂiﬂ’l?\? n"ll?N AR
chanum v’rachum, ,01M71 131
erech apayim, v'rav-chesed ve-emet. JRTTON™2M DO TIR
Umarbeh Iheitiv — 2005 N2
v’rotzeh atah bit-shuvat r'sha-im; LYW N2IWN2A NN nmﬂ
vein atah chafeitz b’mitatam. ONTMA Yan Nnx X1
Shene-emar: Emor aleihem, ,Dn"DN -1.732‘_3 NRIY
“Chai ani, n’'um Adonai Elohim, ,D’ﬂ‘?N ’QTN QxR AR M
im echpotz b’'mot harasha — AUNN NN YDnN an
ki im b’shuv rasha midarko v'chayah. MY 13'1_[73 W12 0OR"MD
Shuvu, shuvu midarcheichem hara-im — Y7 022772 127V 121
v’lamah tamutu, beit Yisrael?” ‘DNT\D’ ma anmn ﬂ@?"

And You, Holy One of forgiveness —

compassionate, gracious, endlessly patient, loving, and true:
You are the wellspring of generosity —

wanting the repentance of those who do evil, not their demise.
Asitis said in the Prophets:
“As 1 live — declares the Eternal God —

it is not My desire that the wicked shall die,

but that the wicked turn from their evil ways and live.

Turn back, turn back from all that leads you astray.

House of Israel, why choose death?”

Ki atah solchan I'Yisrael, ,le\D"? ]DI?Q AR
umocholan I’shivtei Y’shurun 1w ’\93\”'7 ]‘?UD'I
b’chol dor vador; ,'71.71 1T b:_):
umibaladecha ein lanu melech mocheil ‘7ﬂ173 '[bp u? K 7[’?1'37"7;731
v’solei-ach ela atah. SRR N‘?N n?TD'l

For You are the Forgiver of Israel,
in every generation granting pardon to the tribes of Yeshurun.
We have no God of forgiveness and pardon but You, You alone.

AS I LIVE "R N, Ezekiel 33:11.

YESHURUN. This name for the people Israel first appears in Deuteronomy 32:15. It has been
understood, in folk etymology, as a reference to the Jewish people’s ideal calling: to be
yashar (straight, honorable, morally upright).
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19D 1RYY 123N 11T 17TV 120K0
A2D1 2100 NR 1087 ,PT¥D 112Y 12207 12707 1
DAY NP DMV NPTE AW MY IR WY NN 1D
12207 12NV 10X
1

We loved. And we wept. We were kind—and spoke thoughtfully.

We were faithful and trusting. We put forth effort. . |

We were mindful. We embraced. We took delight in the holy books.

We were creative. And we yearned.

We fought for justice—and searched out the good.

We tried our best. And we were attentive.

We did what You commanded us to do.

We found meaning in Torah. And, most of the time, we did what is right.
We proclaimed Your name. And we were accepting.

We were joyful. And we cared.
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YW 1N
Mul HaShaar - Conclusion of the Day

Avinu Malkeinu

10990 MR 1IN 0IN3 Yap k0 13
Avinu Malkeinu, kabeil b’rachamim uvratzon et t'filateinu.
Avinu Malkeinu — Almighty and Merciful —
welcome our prayer with love; accept and embrace it.

0270 TR0 WAY NWY 11270 1008
Avinu Malkeinu, aseih I'maan rachamecha harabim.
Avinu Malkeinu, act for the sake of Your boundless compassion.

QW YD 120 WY 12270 103N
Avinu Malkeinu, aseih imanu I’'maan sh’mecha.
Avinu Malkeinu, act toward us as befits Your name.

11727211212 19D 12000 1170 1IN
Avinu Malkeinu, chotmeinu b’sefer parnasah v'chalkalah.
Avinu Malkeinu, seal us in the Book of Sustenance and Livelihood.

N2TI902 12000 12270 110
Avinu Malkeinu, chotmeinu b’sefer z'chuyot.
Avinu Malkeinu, seal us in the Book of Worthiness and Merit.

NN P70 19D 11NN 12270 102N
Avinu Malkeinu, chotmeinu b’sefer s’lichah umchilah.
Avinu Malkeinu, seal us in the Book of Forgiveness and Pardon.

SEAL US IN THE BOOK. One repeated refrain of this service — “The gates are closing” —
expresses our sense of urgency and unease, perhaps fear that our time is running out. Another
liturgical theme of N'ilah — “Open the gates” — expresses a sense of courage and hope, aspira-
tion and faith. And when we say “seal us” — as we do five times in this last Avinu Malkeinu

— we express our deep longing for certainty as the New Year begins. Each of us aches for some
assurance that our names will be inscribed and sealed in this sacred scripture of Yom Kippur —
this Torah of T'shuvah: the Book of Sustenance and Livelihood; the Book of Worthiness and
Merit; the Book of Forgiveness and Pardon; the Book of Lives Well Lived; the Book of Redemp-
tion and Renewal. In a world of uncertainty, we want to know that our lives matter, that good-
ness and blessings await us in the year ahead. Chotmeinu, we say: “Seal us in these books. Let us
know that our lives have lasting worth and meaning.”
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D210 0”0 19D 122NN 12297 172N
Avinu Malkeinu, chotmeinu b’sefer chayim tovim.
Avinu Malkeinu, seal us in the Book of Lives Well Lived.

YV 283 19D 12001 12370 13
Avinu Malkeinu, chotmeinu b’sefer g’ulah vishuah.
Avinu Malkeinu, seal us in the Book of Redemption and Renewal.

ANi0120 10T 890 12290 10N
Avinu Malkeinu, malei yadeinu mibirchotecha.
Avinu Malkeinu, let our hands overflow with Your blessings.

AN7907 DAY MY NN 12270 10
Avinu Malkeinu, p’tach shaarei shamayim litfilateinu.
Avinu Malkeinu, let the gates of heaven be open to our prayer.

N210 N2Y 100 WIN 122972 1028
Avinu Malkeinu, chadeish aleinu shanah tovah.
Avinu Malkeinu, renew us for a year of goodness.

NI N9R T20 127 PR 2270 1038
Avinu Malkeinu, ein lanu melech ela atah.
Avinu Malkeinu, we have no Sovereign but You.

DMWY 122 PR D 122311230 12270 100N
AWM TOM NFTY 128Y 1wy

Avinu Malkeinu, choneinu vaaneinu ki ein banu maasim.
Aseih imanu tz'dakah vachesed, v’hoshi-einu.

Avinu Malkeinu — Almighty and Merciful —
answer us with grace when our deeds are wanting.
Save us through acts of justice and love.

WHEN OUR DEEDS ARE WANTING O°W¥1 122 "X *2. From the evening of Rosh HaShanah
until the afternoon of Yom Kippur, we sing: “Answer us with grace, for our deeds our wanting.”
Now, in N'ilah, having engaged in the process of t’shuvah (return) and cheshbon hanefesh
(accounting of the soul), we experience this final moment of Avinu Malkeinu in a unique way.
The tiny word ki makes all the difference: it can mean either “for” or “when.” The latter suggests
that, though we are bound to miss the mark in the year ahead, we now leave behind a year’s
worth of guilt — serene in the knowledge that we can start fresh. Our deeds are not wanting.
Truly this is a moment of joy and renewal.
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As the Day Ends

We stand as one before the gates of a new year —
renewed by this Day of Atonement,

made stronger by all who are with us

and by those whose presence we feel within.

As the long day fades into dusk,
we join our voices in words of hope and dedication:

M NT1,027822,PTYYW 1297INN9

Pit-chu-lanu shaarei-tzedek; navo vam, nodeh Yah.

Open for us the gates of righteousness,
that we may enter and praise the Eternal Source of Life.

Open for us the gates of sacred community,
that we may enter and feel its healing power.

Open for us the gates of truth and integrity,
that we may enter and grow in faithfulness.

Open for us the gates of devotion and principle,
that we may enter and find enduring values and meaning.

Open for us the gates of repentance and return,
that we may enter and offer our best.

Open for us the gates of forgiveness,
that we may enter and offer our humanity.

Open for us the gates of kindness and compassion,
that we may enter and offer our love.

OPEN FOR US THE GATES 1121NNY. In the Book of Psalms (118:19) the verse reads:
“Open for me the gates of righteousness” — a beautiful prayer for private devotion.
But N'ilah is not a moment of solitude. In the last minutes of this powerful day, we
express our solidarity as a congregation and our solidarity with the Jewish people.
We do this by saying, “Open forus...”



For the Sounding of the Shofar
As the Sabbath of Sabbaths ends, we say from the heart:
Living Source — You are ours, we are Yours.

From beyond time and space,
You hold out Your hand to receive us.

Living Source — You are ours, we are Yours.

You are the Sovereign of remembrance, the Voice of holiness —
Your presence lights the way.

Living Source — You are ours, we are Yours.

Sh’ma, Yisrael — Hear the shofar —
witness to history, thunder to our souls.

Living Source — You are ours, we are Yours.

Happy are those who love the sound of the shofar —
its mystic chords of memory.

Living Source — You are ours, we are Yours.
Hear the shofar! Hear its cry of freedom, its call of courage —
cherish its promise of hope.

YOUR PRESENCE LIGHTS THE WAY, Psalm 89:16.

HAPPY ARE THOSE, Psalm 89:16, adapted.

MYSTIC CHORDS OF MEMORY. From Abraham Lincoln’s first inaugural address
(March 4, 1861).

SH’MA YISRAEL. .. JERUSALEM (next two pages). These words and sounds com-
prise a ritual unto itself. First, we witness the divine Unity by singing Sh’ma Yisrael,
words recited every day when we lie down and when we rise up. Then three times
(to symbolize past, present, and future) we affirm God’s sovereignty, as did ancient
worshipers after hearing the High Priest’s three confessions on Yom Kippur. Next,
the seven rungs of a “word ladder” appear on the page (for seven is the symbol of
wholeness and holiness) — each rung bearing the two qualities of the righteous
Judge: Adonai, mercy; Elohim, justice.

A day filled with words nears its end with a cry that echoes from deep within and
faraway — the ram’s horn: “God ascends with the sound of t' ruah, Adonai with the
voice of the shofar” (Psalm 47:6). Finally, “Next year in Jerusalem” — a wish, a hope,
a yearning for the place where our earliest ancestors encountered the Holy, and
where the Divine Presence is feltin our time.
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Sh’ma, Yisrael: Adonai Eloheinu, Adonai echad.
Listen, Israel: Adonai is our God, Adonai is One.

IV 0%1v7 N9 T2 aw 7113
I¥1071Y7 iM277 1122 aw 7112
1 071y7 ind) 1112 aw 1113

Baruch shem k’vod malchuto 'olam va-ed.
Blessed is God’s glorious majesty forever and ever.
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Adonai, hu haElohim.
Adonaiis God.
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Lashanah habaah birushalayim!
Next year in Jerusalem!
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7730
Havdalah

Wine
Baruch atah, Adonai, 2 NNR N2
Eloheinu melech haolam, ,D‘?i)’ﬂl '[‘7); 13’ﬂ‘7N
borei p’ri hagafen. 1920 M9 X112
Adonai, our God and Sovereign, Source of blessings,
You create the fruit of the vine.
Spices
Baruch atah, Adonai, 2 NRR TN
Eloheinu melech haolam, ,D‘?"'ll’a '[‘77; 'l]’ﬂ‘?N
borei minei v'samim. ol X112
Adonai, our God and Sovereign, Source of blessings,
You create spices of every kind.
Lights
Baruch atah, Adonai, YOI N3
Eloheinu melech haolam, ,D‘?i)’f:l '[‘77‘3 13’ﬂ‘7N
borei m’orei ha-eish. WD MIRAD K713

Adonai, our God and Sovereign, Source of blessings,
You create the lights of fire.

YOU CREATE SPICES OF EVERY KIND. At the end of Shabbat, Havdalah, the
service of separation, is recited over wine, spices, and fire (the light of a braided
candle). Some derive the use of spices in Havdalah from a teaching in the Talmud
(Beitzah 16a): “Resh Lakish said: The Holy One gives a person an additional soul
(n’shamah y teirah) on the eve of Shabbat; but at the end of Shabbat the additional
soul is taken away.” Inhaling the sweet fragrance of the spices strengthens us after
the additional soul has departed.

While spices are not traditionally included in the Havdalah ceremony that con-
cludes Yom Kippur, many Reform Jews affirm Yom Kippur as Shabbat Shabbaton
(the Sabbath of Sabbaths; Leviticus 16:31) — and therefore include spices, even
when Yom Kippur falls on a weekday.



Separation

Baruch atah, Adonai, ,2’ ,ﬂ]jtg 1112
Eloheinu melech haolam, ,D'?‘]y;:] ‘['D)g 1]":']‘92‘2
hamavdil bein kodesh Ichol, 2D WP P2 > 1IR0
bein or I'choshech, ,'[\DT]‘D MR 2
bein Yisrael laamim, ,D’):;D_J? ‘JN'I\D’ 132
bein yom hash’vi-i WV oy
I'sheishet y’mei hamaaseh. Awynn my? ﬂ\D\P‘D

Adonai, our God and Sovereign, Source of blessings—
You distinguish the holy from the everyday

and separate light from darkness. ‘

You give each people a place in the family of nations,

and thus distinguish Israel from other peoples.

You set apart the seventh day from the six days of creation.

2iN7 WIp 12 7200, N0R 7132
Baruch atah, Adonai, hamavdil bein kodesh I'chol.
Adonai, Source of blessings,

You distinguish the holy from the everyday.

Hamavdil bein kodesh I'chol ‘71n‘7 \DTP Pl I?’TJDD
chatoteinu hu yimchol bnn’ NRI1 12 TIRLN
zareinu ushlomeinu yarbeh kachol I?'H'D a3 137;]1‘7\”1 12977
v'chakochavim balailah. ﬂ‘?’?g D’J;]JD]

As You separate sacred from profane,
separate us from our wrongful ways.
Give us a future —

our children countless as grains of sand.
Give us peace —

majestic and beautiful as the starry night.

GIVE US PEACE 127> 1201901, This uth-century blessing exists in two versions. One
asks God to increase our offspring and our prosperity (zareinu v’chaspeinu); the other
(above) presents a vision of the future that places shlomeinu (our peace, our well-being)
among our two highest values.



Songs
Shanah tovah, shanah tovah, ;1210 nY ,ﬂ;ﬂD nav
shanah tovah, shanah tovah (2x) ﬂ;jD nav ,ﬂ;ﬁ\ﬂ Y

A good year, a year of peace —
May gladness reign and joy increase. (2x)

Eliyahu hanavi, Eliyahu haTishbi, PAWNN NN RN IR
Eliyahu, Eliyahu, Eliyahu HaGiladi. ’73,"730 1?\:‘72‘2 Kl n:bN k| n‘ZbN
Bimheirah v'yameinu yavo eileinu 198 X217 N0RA
im mashiach ben-David, 1773 NPWn 0Oy
im mashiach ben-David. 772 wn oy

Elijah the Prophet,

Elijah of Tishbi,

Elijah of Gilead:

may he come in our own time,

and reach us without delay.

May he yet fulfill — with love — our hope:
aworld perfected and redeemed.

ELIJAH 1°9R. II Kings 2:1-11 records Elijah’s ascent to heaven, alive, in a chariot of fire. Some
four centuries later, the prophet Malachi proclaimed in God’s name: “I will send the prophet
Elijah to you before the coming of the awesome, fearful day of Adonai. He shall reconcile
parents with children and children with their parents, so that, when I come, I do not strike
the whole land with destruction” (Malachi 3:23-24). Long considered a harbinger of the
messianic age, Elijah is recalled particularly at the departure of Shabbat, since Shabbat is
called a “sampling” (or “taste”) of the world-to-come (Talmud B’rachot 57b).

Similarly, the prophet Miriam (facing page) is associated with song and healing. Her role
in the story of the Israelites in Egypt (Exodus 2:7-8) makes her a redemptive figure in biblical
history. Our last words on this Sabbath of Sabbaths point toward an era of tikkun —a world
healed and at peace.



Miryam han’viah — ,ﬂl:{’;ga o

oz v’zimrah b’yadah. :n-[z:l n.lnn ™

Miryam tirkod itanu ] J‘DN TPTﬂ Dﬁ)ﬁ
I’hagdil zimrat olam; .D‘?'i)) n1nt ‘7’730‘7

Miryam tirkod itanu ] IDN -(p-]n DZ-ID
I'takein et haolam. D‘?] Y NN ]PD‘J

Bimheirah v'yameinu hi t'vi-einu 1RIN RN .us)lgzj n-ll-lﬂ:l

el mei ha-y’shuah. -m;’w.’:ﬂ m ‘7N

Miriam the prophet —

the power of song is in her hand.

Miriam will dance among us

and the music will be heard far and wide.
Miriam will dance among us

to mend our world of suffering.

May she lead us, in our time, without delay,
to the waters of help and healing.

Tizku I’shanim rabot! nian D’J\TU‘D 1211

Be worthy of your years — and may they be many!

MIRIAM THE PROPHET X220 OM1. Hebrew lyrics by Rabbi Leila Gal Berner
(b.1950).

BE WORTHY OF YOUR YEARS — AND MAY THEY BE MANY Ni11 0wY 1317,
This Sephardic blessing, which appeared already near the start of the N’ilah service,
in the poem El Nora Alilah (page 614), echoes a verse in Avinu Malkeinu: “Seal us
in the Book of Worthiness and Merit.” The blessing captures the purpose of Rosh
HaShanah and Yom Kippur from the perspective of those who observe these holy
days: to make us worthy of our lives, to instill in us the hope for an abundance of
life, and, finally, to renew us as human beings who go forth in gladness.
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